
Disproved once and for all: salat  =  prayer

The Most Powerful Argument Against  the Tradit ional Understanding
 

Amongst  t radit ional Muslims, a commonly held belief is that  the Arabic word "salat " exclusively

means "prayer", and must  be done with specific words in a set  rout ine.

For  those who take guidance from 'al quran' ( 't he reading')  alone, different  views have emerged

about  the word "salat " . Some st il l hold onto the view that  i t  means "prayer " and thatMuslims should

uphold (aqamoo* )  i t .

* aqamoo is the Arabic word for uphold/ maintain/ establish, a word often used in front  of the word

"salat " in  'the reading'.

This discussion will  focus on chapter 9, verses 1-12, of 't he reading'. Thus, the reader  is urged to

read these verses carefully, from several t ranslat ions at  least  (choose any ones you wish) . The

following t ranslat ion is a self-modified version of the ProgressiveMuslims.org t ranslat ion:

Chapter  9

1 . An acquit tal/ release from The God and His messenger  to those with whom you made a t reaty

from among the polytheists.

2 . Therefore, roam the ear th for four months and know that  you will  not  escape The God, and that

The God wil l disgrace the ungrateful/ rej ecters. 

3 . And an announcement from The God and His messenger  to the people on the day of the greatest

haj j / symposium:  "The God is quit / free from the polytheists and so is His messenger". I f you repent ,

then it  is bet ter  for  you, and if you turn away, then know that  you wil l not  escape The God. And give

news to those who conceal/ rej ect  of a painful ret r ibut ion. 

4 . Except  for  those with whom you had a t reaty from among the polytheists if t hey did not  reduce

anything from it  nor  did they plan to at tack you;  you shall cont inue the t reaty with them unt il  i ts

expiry. Truly, The God loves the forethought ful/ conscient ious. 

5 . So when the rest r icted months are passed, then you may fight  the polytheists wherever  you find

them, and take them, and sur round them, and stand against  them at  every point . I f t hey

repent, and uphold/ m aintain the salat  and br ing for th the bet terment , then clear/ vacate their

way/ path. Truly, The God is Turning/ Forgiving, Embracing/ Merciful.

6 . And if anyone from the polytheists seeks your  protect ion, then you may protect  him so that  he

may hear  the word of The God, then deliver  him to his safety/ secur it y. This is because they are a

people who do not  know. 

7 . How can those polytheists have a pledge/ agreement with  The God and His messenger , except  for

those with whom you made a pledge/ agreement  in the presence of the inviolable t ime of

acknowledgement? As long as they are st raight  with you, then you are st raight  with them. Truly,

The God loves the forethought ful/ conscient ious. 

8 . How is i t  when they gain the upper -hand they disregard al l t ies, either  those of kinship or  of

pledge. They seek to please you with their  words, but  their  hear ts are host i le, and most  of them are

wicked. 

9 . They purchased with The God's signs/ revelat ions a small gain, so they could turn others from His

path. Truly, evi l is what  they were doing. 

10 . They do not  respect  believers, nor a kinship, nor a pledge. These are the

t ransgressors/ wrongdoers. 

11 . But  if they repent, and uphold/ m aintain the salat  and br ing for th the bet terment , then they

are your  brothers/ all ies in the obligat ion/ system. We detail / explain our  signs/ revelat ions for  a

people who know. 

12 . And if t hey break their  oaths after making them, and they assail  (cause damage)  in your

obligat ion/ system;  then you may fight  the chiefs of ungratefulness/ reject ion. Truly, their  oaths are

nothing to them, perhaps they wil l then stop.

The reason why these verses are impor tant  is because the wording used here for polytheists is the

same as that  used for  believers in  many other  places in 'the reading', with respect  to "salat " . The
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wording I  am refer r ing to is as follows:

"w a aqamoo al salat"  =  "and uphold/ m aintain the salat"

This phrase is used many t imes (about  40)  for  believers in 't he reading', some of which are:  2: 177,

2: 277, 7: 170, 13: 22, 22: 41, 35: 18, 35: 29, 42: 38 . And in these occurrences it  is taken, by some, to

mean "prayer" thus clear ly, it  is very interest ing then, when 'the reading' uses this same phrase for

polytheists!

polytheist :  one who worships or  believes in more than one god.

I s The God commanding the polytheists to uphold/ maintain the prayer, even though they are

polytheists? Do they pray to their  gods? I s The God giving them an ult imatum:  somehow conver t

to Muslims and uphold/ maintain the prayer or  i f t hey don't  they wil l get  punished?

My answer  to all  t hree quest ions would be no, because this doesn't  make sense. However, for  those

who believe salat= prayer, they are forced into a corner :  do they accept their  interpretat ion doesn't

make sense and reconsider  their  v iew of salat  OR do they cont inue to follow salat= prayer and make

the verses fit  their  v iew?

I  have no doubt in my mind, that  their  init ial react ion will  be to choose the lat ter opt ion. I f t hey do

not , their  ent ire argument for  salat= prayer collapses because there is no way 'the reading' would

use the exact  same wording for polytheists and believers, tell ing both of them to uphold/ maintain

the prayer !

'The reading' i t self will  prove conclusively beyond doubt , that  to hold the salat= prayer  view for  these

verses is impossible without  severe reinterpretat ion of the text / meanings and ignor ing what  the text

actually says. Lets analyse the verses in detai l:

9 :1  begins with the Arabic word 'barratun ' which means acquit tal/ release/ absolve [ see also 54: 43] ,

signify ing the subject  of this verse and the fol lowing verses. This verse tees up the rest  of the

verses in  this direct ion. Thus it  is established r ight  from the star t  i t  is about  a t reaty with the

polytheists. There has been an acquit tal/ release, thus the t reaty has effect ively been terminated

with  the polytheists.

9 :2  uses a firm tone. The word "you" clear ly refers to the mushr ikeen / polytheists from the previous

verse ( i.e. those with whom the t reaty was terminated) . They are also calledkafireen / ungratefu l

/ rej ecters at  the end. This word implies what  led to the t reaty's terminat ion.

9 :3  discusses an announcement  to the people:  "The God is quit / free from the polytheists and so is

His messenger". This is clear ly a public announcement  of the terminat ion of the t reaty. This is

clear ly demonstrated by 't he reading' using the same*  word as it  did in 9: 1  to descr ibe the same

event  -  'baree' which means quit / free [ see also 4: 112, 6: 19, 6: 78, 8: 48, 10: 41, 11: 35, 11: 54,

26: 216, 59: 16] .

For  the remain ing verse the object  of the word "you" is cont inued, i.e. "you" is refer r ing to the

polytheists (specifical ly those who violated the t reaty) . Hence, the phrase "I f you repent..." , because

repent ing is only done when someone has done something wrong. The only wrongdoing ment ioned

in the context  is the violat ion of the t reaty, thus it  is solid that  repent  ( 'tubtum ' in Arabic)  refers to

this.

* t hey share the same root  (Ba-Ra-Alif)  and verb form, but  are different  der ivat ives (similar to

acquit tal and quit ) .

9 :4  begins with the Arabic word " illa"  which means "except", thus reinforcing the point  that  the

object  of reference in the previous verse are those who violated the t reaty. This verse cont inues

with  the opening subject  of t reaty violat ion, and explains what  was actually done to violate the

t reaty.
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9 :5  cont inues with the object  of reference -  mushrikeen / polytheists -  and then uses the words

"I f they repent and uphold/ maintain the salat ..." . Here, " they" obviously refers to the polytheists,

but  yet  "they" are ordered to uphold/ maintain the salat !  This is where the salat= prayer  view

becomes exposed.

I  hope the reader  has realised it  is extremely unlikely that  the polytheists are being ordered to

uphold/ maintain the prayer , thus in order for  the salat= prayer  view to hold, reinterpretat ion of the

text / meanings becomes necessary.

Tradit ional Muslims have explained away this anomaly by arguing that  somehow a conversion has

taken place and the previous polytheists have now become Muslims. Even though the actual text

says nothing l ike th is, they put  for th the fol lowing argument :  the word repent  ( t aboo in Arabic)

implies a conversion. They are forced into choosing th is because the only word in  between "I f they

(polytheists) ..."  & " ...and uphold/ maintain the salat"  is repent / taboo. Hence, a change must have

occurred between these two points, and this change must  be related to t aboo.

'The reading' has already shown this word, as used in 9: 3, simply means 'repent '. But  lets fur ther

examine this reinterpretat ion of repent / taboo t o see if i t  is cor rect . The root  of the Arabic

words t ubtum  & t aboo is Ta-Waw-Ba (TWB)  and this root  occurs 87 t imes in 't he reading':

__ ______ ______ _

t aba verb form ( I )

The examples in this specific case are in the perfect  act ive state, and occur  34 t imes:  [ 2: 37, 2: 54,

2: 160, 2: 187, 2 : 279, 3: 89, 4: 16, 4: 18, 4: 146, 5 : 34, 5: 39, 5: 71, 6: 54, 7: 143, 7: 153,9 :3 , 9 :5 ,

9 :11 , 9: 117 (x2) , 9: 118, 11: 112, 16: 119, 19: 60, 20: 82, 20: 122, 24: 5, 25: 70, 25: 71, 28: 67, 40: 7,

46: 15, 58: 13, 73: 20]

imper fect  act ive state -  [ 2: 160, 3: 128, 4: 17 (x2) , 4: 26, 4: 27, 5: 39, 5: 74, 9: 15, 9: 27, 9: 74, 9: 102,

9: 106, 9: 118, 9 : 126, 25: 71, 33: 24, 33: 73, 49: 11, 66: 4, 85: 10]

imperat ive state -  [ 2: 54, 2: 128, 11: 3, 11: 52, 11: 61, 11: 90, 24: 31, 66: 8, noun verb -  3: 90, 4: 17,

4: 18, 4: 92, 9: 104, 40: 3, 42: 25, 66: 8, par t iciple act ive -  9: 112, 66: 5]

matab, noun masculine -  [ 13: 30, 25: 71]

t awwab, noun masculine -  [ 2: 37, 2: 54, 2: 128, 2: 160, 2: 222, 4 : 16, 4: 64, 9: 104, 9: 118, 24: 10,

49: 12, 110: 3]

Grammat ical ly:  'per fect ' means an act ion done or  completed, 'act ive' refers to the doer  of the act ion,

'imper fect ' means act ion in the process of being done, 'imperat ive' means "mood," order  or

command.

__ ______ ______ _

Can th is word possibly mean conversion? To find out , we can use several different  methods:

1 )  Check al l 34 occur rences to see if there is a clear  example of 'conversion'. Not  only that , we can

check the ent ire root  to see if this meaning (conversion)  is possible. Thus, out  of 87 occur rences,

how many show a conversion has taken place? The answer  is zero, there are no other  examples of

polytheists convert ing to Muslims. Feel free to check the occur rences.

2 )  Check if t he Classical Arabic dict ionar ies give 'conversion' as a possible meaning of the root

Ta-Waw-Ba:

'Dict ionary of the Holy Quran ' by Abdul Mannan Omar

(which ut il ises:  'Al-Mufradat  fi Ghar ib al-Quran ' , 'Lisan al-Arab' , 'Taj  al-Arus min Jawahir  al Qamus'

and 'The Arabic English Lexicon ')

To return;  repent ;  turn one's self in a repentant  manner  (with ila/ to or  without  i t ) , t urn with mercy

(with ala) , repentance.

'The Arabic English Lexicon' by Edward W. Lane

He repented;  or repented toward God (as wil l be shown by what  fol lows) , adapt  to repentance,
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returning from disobedience to obedience.

From the above, i t s clear  'conversion' is not  l isted as one of the possible meanings.

I t  should be noted that  the possible meaning 'return' is given. Thus some might  say they are being

asked to return to Islam, or return as Muslims. Since the context  never  ment ions they were Muslims

or iginally, this is a completely baseless assumpt ion. Fur thermore, it  can be seen from the usage of

the word it self throughout  't he reading', i t  is unlikely to mean 'return'. Even if i t  did mean return, i t

would obviously refer  to returning to the t reaty.

The under lined par ts in the dict ionary quotes show that  the word ( repent ) can mean repent with or

without  a fol lowing 'ila' which means 'to'. And secondly, the object  that  follows 'repent ' can tell  us to

whom the repentance is being done, i f it  is not  clear  from the context . Please note,

that  both sources state it  is not  necessary for  an object  to follow the word 'repent '.

From the dict ionary meanings, the only possibi li ty of a word that  could imply conversion is " turn",

i.e. turn to God/ Islam (even though the under l ined part  is an insert ion/ ext rapolat ion). However  i f

" turn" is used, then it  should be fol lowed by an object . Not  only does this make sense logically, this

is how 'the reading' it self uses it !  Can those who suppor t  the 't aboo= turn ( to God/ I slam )  in 9: 5' v iew

find another example where " turn" is meant but  no object  is ment ioned? The answer is no, there

is none.

In other  words, this word is never  used to mean "turn" without  ment ioning an object  that  the

turn ing is done to. Once again, feel free to check the occur rences.

In fact , this is how 'the reading' dist inguishes the usage of the term. When the preposit ions 'ila/ to' or

'ala/ to' are used twb always means turn. Without  them, twb means repent . You wil l not  f ind an

except ion to this rule in the ent ire quran . Not  only is this alluded to in 'Dict ionary of the

Holy Quran ',  i t  is also explicit ly stated in 'A Concordance of The Quran '  by Hanna E Kassis:

t aba vb. ( I )  ~  repent , to be penitent , to do penance;  (with prep. ala)  to turn towrds someone ( in

forgiveness);  (with prep. ila)  to turn towrds someone ( in penance) . (n. vb.)  repentnce, penitance.

(pcple. act .)  one who repents, penitent .

3 )  Use the grammar of the verse. A closer  examinat ion of the grammar  reveals that  it  is ext remely

unlikely for  the final "...hum "  to refer  to other  than the previous " ...hum"  ( i .e. the polytheists) .

" ...hum"  is simply an Arabic suffix ( found at  the end of words) which means "them/ their / they"

refer r ing to the previous object  of reference. An example:  "The Government is responsible for the

cont rol and administrat ion of public policy. They decide which laws to pass through debate and

review commit tees which they appoint ."

The t ransli terat ion and t ranslat ion wil l be posted side by side for compar ison:

Fa- itha insalakha al-ashhuru alhurumu faoqtuloo almushr ikeena haythu

wajadtumoohum  wakhuthoohum  waohsuroohum  waoqAAudoo lahum  kul la marsadin fa- in taboo

waaqamoo alssalata waatawoo alzzakata fakhalloo sabeelahum  inna Allaha ghafoorun raheemun

So when the restr icted months are passed, then you may fight  the polytheists wherever you

find them , and take them , and sur round them , and stand against  them  at  every point .

I fthey  repent, and uphold/ maintain the salat  and br ing forth the bet terment, then

clear / vacate their  path. Truly, The God is Turning/ Forgiving, Embracing/ Merciful.

I f those who believe the final "hum " in  "sabeelahum "  refers to conver ts, then please provide other

examples where 'the reading' changes the object  of reference mid-sentence. Fur thermore, where a

verb (e.g. repent/ t aboo)  is used to create a new group of people, then that  creat ion is used as a

reference for  " ...hum". Can they find any examples like this in  the ent ire quran?

To put  it  simply, there is zero evidence from the grammar  or linguist ical ly that  shows this passage

refers to people who are not  ment ioned at  al l. I n fact , the evidence goes against  that  being the case.

4 )  Use our  logic/ reason. I s i t  logical that  The God would give the polytheists an ult imatum, forcing

them to conver t  to Muslims otherwise they wil l be punished? This not ion is nowhere to be found in

'the reading' and completely goes against  i t s pr inciples, which state:

There is no compulsion in  this obligat ion/ system, the r ight  way has been made clear  from the wrong

way. Whoever  rej ects falsit ies, and believes in The God, then he has grasped the most  sol id branch

that  will  never  break. The God is Hearer , Aware/ Knower. [ 2: 256]
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The situat ion in 9: 1-12 is sim ilar  to the thief [ 5: 38-39]  and those who fight  against  The God and His

messenger  [ 5: 33-34] , they are not  required to conver t , they are required to repent  and amend, i.e.

it  is not  necessary for  them to become Muslim , as this would be absurd. Nor  are they required to

repent to The God, because th is would imply there are no disbelieving thieves, an impossibil it y. That

is why there is no 'ila/ to' ment ioned in the context , just  l ike in  9: 3, 9: 5, 9: 11. 'The reading' could

have easily used 'ila/ to' i f t hat  was actually the intended meaning, l ike i t  did in 66: 4 for  example,

but  i t  didn't .

I f repent ing to The God or  convert ing to Muslim  was required then imagining a workable example in

a real- li fe situat ion is difficult . The reader  is st rongly recommended to think of real- li fe situat ions.

9 :6  I f we accept conversion as one of the opt ions, lets look at  the solut ion apparent ly suggested:

1)  The polytheists convert  to Muslims, uphold/ maintain the prayer  and br ing forth the bet terment.

OR

2)  They can seek protect ion, without  the need to give an apology, no re-commitment  to the t reaty,

no compensat ion, delivered to safety/ security, nothing in return except having to ask for  protect ion.

This is ext remely unlikely, especially when consider ing the firm tone of the verses. The only way the

above can be made plausible is if opt ion (2)  actually refers to deliver ing them to their

safety/ security, i.e. out  with the community/ land, i.e. banishment . From my understanding of the

verses and taking into account  5: 33, this is what is recommended. But  i f t his is chosen for  those

who hold the salat= prayer  view, then it  means people either  convert  to Muslims or  are banished

from the land/ community. Is this l ikely?

The phrase which follows " fa khalloo sabeelahum " =  " then clear/ vacate their  w ay/ path" ,

implies that  they should be al lowed to go their  own way/ path, i.e. pract ice their  own faith,

if they "uphold/ maintain  the oath/ bond*  and br ing for th the bet terment ". This is an insight ful

understanding for  any mult i- faith based society. In fact , this is how many Western societ ies work

today, i.e. as long as you live by the law of the land you are al lowed to pract ice your own faith.

* t o see how 'salat '  can be understood as 'oath/ bond', please read on.

9 :7 - 1 0  cont inues with the object  of reference:  the polytheists.

9 :1 1  "they" (mushr ikeena/ polytheists, muAAtadoon / t ransgressors/ wrongdoers)  are asked to

repent/ t aboo. Once again, those who believe salat= prayer  are forced to reinterpret  taboo t o mean

"turn", even though there is no ila/ to used after, and it  has been shown t aboo is never  used in the

ent ire quran  t o mean "turn" without  stat ing the object  that  is being turned to in  the context . This

fact  alone should disprove their  ent ire argument  but  they can cl ing to the implicat ion that  tel ling

them to uphold/ maintain the salat  is sufficient  enough to imply the object  must  be I slam/ God. Even

if this is a possible implicat ion, i t  doesn't  change the fact  i ts never  used like that  in the rest  of 't he

reading'.

I t  can be alleged that  they must  be conver ts because they can be regarded as our  "brothers in the

system/ obligat ion* " . On the sur face this seems l ike a good point , but  after  examinat ion of the

term akhw/ brother , i t  becomes weak. First ly, lets see what  the Classical Arabic dict ionar ies say

about  this word:

* deen  does not  mean religion, i t  is closer  to the meaning of obligat ion/ due [ see 12: 76, 15: 35,

24: 25] . Alternat ively, please check any Classical Arabic dict ionary.

'Dict ionary of the Holy Quran' by Abdul Mannan Omar

Male person having the same parents as another  or  a male only having one parent  in

common;  person of the same descent / land/ creed/ faith with others;  brother;  fr iend;  companion;

match;  fel low of a pair ;  k insman;  int imately acquainted.

'The Arabic English Lexicon' by Edward W. Lane

A brother . Signify ing the relat ion of a brother  -  brotherhood/ fraternit y. Act  in  a brother ly manner .

An associate/ fellow. Sister , female fr iend. When it  does not  relate to bir th, it  means

about:blank
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conformity/ similar it y and combinat ion/ agreement  or  unison in  act ion.

Clearly, according to the dict ionar ies, akhw has a much wider  meaning. In fact , 't he reading' it self

confirms this understanding [ 2: 220, 3: 103, 7: 65, 7 : 73, 7: 85, 11: 50, 11: 61, 15: 47, 17: 27, 26: 106,

26: 124, 26: 142, 26: 161, 27: 45, 33: 5, 46: 21, 49: 10, 58: 22] . Specifical ly see 3: 156 where the term

is used for  those who have the t rait  of "kafar " (ungrateful/ concealer/ rej ecter ) , and also see 33: 18.

I t  simply means a fel low/ comrade/ companion. 

Now, I  will  admit  that  this wider  understanding of akhw / brother  for  9: 11 is not  solid from the

evidence so far , but  the fol lowing verse clar if ies and proves the point  conclusively. Please note the

final object  of reference for  this verse:  " then they are your  brothers..." .

9 :1 2  proves "they" are not  brothers in  terms of Muslims or  believers or  in terms of conversion

because it  cont inues on from 9: 11 with And/ wa and states "And if t hey break their  oaths after

making them..." . I t s clear  the verses have been referencing "they" with t ransgressors/ polytheists

throughout, especially the verses before 9: 11. I f they have conver ted, why arethey st il l being held

to account  for  their  oaths? What is going on?

One answer , and perhaps the only one that  can be put  for th, to resolve th is confusion from the

t radit ional viewpoint , is that  these oaths refer  to the "oath of I slam " that  was apparent ly undertaken

dur ing the al leged conversion!  First ly, there is no formal/ ceremonial public "oath of I slam " ever

ment ioned in 't he reading'. Secondly, i f this is the view held then they are expect ing a great  deal

from the small word t aboo:  "oath of Islam"  is a noun, whilst  turn/ t aboo is a verb, so which is it ? I t

cant  be both. And last  but  by no means least , nowhere in 't he reading' does it  state fight  those who

break their  "oath of I slam ", i.e. those who become disbelievers after accept ing Islam . I n fact , people

are free to believe then disbelieve if t hey wish [ 4 : 137] .

The wording of this verse strongly implies that  they (polytheists/ t ransgressors)  are not  considered

to be anything other than polytheists/ t ransgressors:  " ...and THEY assail  in YOUR obligat ion/ system

(deen) ..." . This clearly shows they are being discussed as separate groups and it  was NEVER

considered their  "deen".

Addit ional Notes

Not  once in  9: 1-12 are a sect ion of the polytheists/ t ransgressors referenced as believers/ mumineen .

I f indeed, a conversion had taken place and they were per forming prayer  (which requires belief)

they could have been referenced as believers. This could have easily been done in 9: 11 with "then

they are believers in the obligat ion/ system". This would have nulli f ied my ent ire argument . I t s no

coincidence this never  happened. I t  never happened because this was never meant.

Some people have st il l argued that  these signs/ verses discuss conversion in order  to make peace. IF

this is the case, where else in the ent ire quran  does The God give conversion as a possible solut ion

for sim ilar  problemat ic situat ions? Can they find any? And if t his is possible, why is this so-called

solut ion l isted some of the t ime and not  others? What is their  cr i ter ia?

I t  has been suggested that  since they are required to br ing for th the zakat  this implies they must

be Muslims because only Muslims can give/ br ing/ produce the zakat . This is not  the case [ see 7: 156,

19: 55, 41: 6-7]

Say:  " I  am no more than a human being like you, who is being inspired that  your  God is one God,

therefore you shall  be st raight  towards Him and ask His forgiveness. And woe to those polytheists.

[ 41: 6]  

"Those who do not  br ing forth the zakat , and with regard to the Hereafter, they are

rejecters/ concealers" [ 41: 7]

As a side note:  zakat  does not  equal char it y. I t  means posit ive development , bet terment  (which can

include giving char it y) . However reviewing the meaning of this word is not  the purpose of this

ar t icle. For  fur ther  reading on th is point , please click here.

The above passage should be read in conjunct ion with  8: 30-40 which seems to discuss the same

about:blank
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events.

Conclusion

Now, I  would l ike to concent rate on what  the verses are actually recommending rather  than

discussing the t radit ional argument .

Those who violated the t reaty are asked to repent. A t rue repentance obviously means actually

acknowledging wrongdoing, apologising, and ceasing wrongdoing [ see 25: 71] . Those who do not  are

warned of an upcoming painful ret r ibut ion.

Once the restr icted months are past  ( like a per iod of amnesty) , those who violated the t reaty and

did not  repent  can be fought . I f any of them now repent, they are required to uphold/ maintain the

oath/ bond and br ing for th the bet terment . I f t hey do this, their  way is cleared. I f they disagree, they

can cont inue to be fought  unt il  they accept the terms or ask for  protect ion ( i .e. give up but  st il l not

accept the terms) . I f they do this, protect ion is granted, and they are delivered to their

safety/ security out  with the land/ community.

As you can see so far , al l opt ions are covered, except  what  happens to those who repent  and

uphold/ maintain the oath/ bond and br ing for th  the bet terment  init ially but  eventually break the

oath/ bond. This is covered in 9: 11-12. I f t he oaths are now broken, the leaders of this act iv it y are

fought unt il  t his act iv ity is stopped.

I t  is interest ing to note the progressing opt ions from 9: 1-12. A point  not  recognised by the

t radit ional understanding. Perhaps this is because to acknowledge progressing opt ions would

disprove their  posit ion. What I  mean by this is that  in 9: 12 the punishment  recommended is fight ing

the chiefs of reject ion only, but  this is not  the case in 9: 5 . Therefore, they cannot  be referr ing to

the same situat ion. So what  has changed? Since 9: 12 is a cont inuat ion of 9: 11, we can analyse

them both together to see if t here is an explanat ion. Upon examinat ion, i t  is clear  the only thing

they were asked to uphold/ maintain is the salat , and in doing so a direct  opposing/ contrast ing

compar ison is made:

11 . But  if they repent, and uphold/ m aintain the salat  and bring forth the bet term ent , t hen

they are your brothers/ all ies in the obligat ion/ system. We detai l/ explain our  signs/ revelat ions for a

people who know. 

12 . And if t hey break their  oaths after  m aking them , and they assail (cause damage)  in your

obligat ion/ system;  then you may fight  the chiefs of ungratefulness/ reject ion. Truly, their  oaths are

nothing to them, perhaps they wil l then stop.

To give this fur ther  weight , a quest ion has to be asked:  can salat  mean oath/ bond? See below:

'The Arabic English Lexicon' by Edward W. Lane

prayer, supplicat ion, pet it ion, orat ion, eulogy, benedict ion, commendat ion, blessing, honour ,

magnifiy, br ing for th, fol low closely.

In a horse race when the second horse follows the first  one so closely that  i ts head always overlaps

the first  horse’s body that  horse is cal led AL-MUSSALLI ( i.e. the one who follows closely /  remains

at tached /  remains in contact ) .

Cent ral port ion of the back, por t ion from where the tail  of an animal comes out , the rump.

For  fur ther  evidence, please read the following ar t icle, which demonst rates the core meaning

of Sad-Lam-Waw ( root  of salat )  is " to go/ turn towards ( in a posit ive/ close manner ) . There is not  one

except ion to this core meaning in the ent ire quran .

An Understanding of salat  from Al Quran

Also, 8: 30-40 seems to be discussing the same events as 9: 1-19. In  8: 35 it  says for  those who have

the t rait  of "kafar ", that  their  salat / bond at  the house was nothing but  noise/ whist l ing and

clapping/ decept ion/ aversion. When two groups sign a t reaty or  make a bond in public, i t  is usually

accompanied by cheer  and applause. This fur ther reinforces the understanding given above.

Thus, i t  has been shown that  ' the reading'  itself proves, beyond reasonable doubt ,

about:blank
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that  "salat"  cannot  m ean "prayer"  in these verses. This conclusion exposes the myth of the

t radit ional understanding.

Once again, the opt ions are clear :  does one accept  what al quran  says or does one accept what

they've been taught  i t  says?

 

Shall I  seek other  than The God as a judge when He has sent  down to you this scr ipture fully

detailed? Those whom We have given the scr ipture know it  is sent  down from your  Lord with t ruth;

so do not  be of those who have doubt . And the word of your  Lord has been completed with t ruth and

just ice, there is no changing His words. He is the Hearer , the Knower. And if you obey the major it y

of those on ear th they wil l lead you ast ray;  that  is because they fol low conjecture, and that  is

because they only guess.

[ al quran , 6: 114-116]

I t  is hoped that  this ar t icle will  serve to expose the t ruth.

I MPORTANT D I SCLAI MER:

This ar t icle  reflects  my  personal  understanding,  as  of  May  10th,  2005.  Seeking  knowledge  is a

cont inual  process and I  wil l  t ry  to improve my  understanding of  the signs within  't he reading'  and

out  with  it , unless The God wills otherwise. All  informat ion in  this ar t icle is correct  to the best  of my

knowledge  only  and  thus  should  not  be  taken  as  a  fact .  One  should  seek  knowledge  and

ver ify:  17: 36,  20: 114,  35: 28,  49: 6,  58: 11. I f  The  God  wil led,  the outcome  of  this art icle  will  be

beneficial.

Al l feedback is welcome.

email the author :  7 86kas ( at)  lineone.net

( at )  =  @ with no spaces
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What is the meaning of al masj id al haram?

The argument  in this ar t icle init ial ly began as a thread on a forum, which can be found here.

NB:  The t i t le/ noun "Muslim "  (with capital 'M')  was used in  this ar t icle to ease understanding,

however , the author  st rongly rej ects the pr imary significat ion of the word muslim  is as a t it le/ noun.

I t  is a descr ipt ion first  & foremost, then a t i t le/ noun.

Another  ar t icle:

Does salat  =  prayer?

Translat ing salat  as 'prayer ' in the following verses does not  fit . Translators such as Yusuf Ali (and

others)  recognised this and ammended their  t ranslat ion accordingly.

[ 2: 157]  , [ 2: 238]  , [ 9: 5]  , [ 11: 87]  , [ 24: 41]  , [ 4: 102 and 33: 56]  , [ 9: 99]  , [ 9: 103]  , [ 19: 31]

To those will  be salawat  from their  Lord and a mercy, they are the guided ones. [ 2 : 157]

Does the Lord pray for  people? (salawat  =  plural of salat )

about:blank
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Preserve the salawat , and the wusta (commonly t ranslated as 'm iddle')  salat , and stand/ persist

devout ly to GOD. [ 2: 238]

W hy w ould God m ent ion to preserve the prayers, and then say " ... and the m iddle prayer"

? Surely, the first  comment includes the middle prayer? Is there something special about the middle

prayer? Does this have any support  from al quran?
[ addit ional inconsistancies w ith t his verse]

The most  accurate t ranslat ion of 2: 238 is as fol lows, fol lowed by a shor t  explanat ion:

Preserve/ guard on the orat ions/ bonds, and the most balanced orat ion/ bond, and stand/ persist  to/ for

The God in obedience. [ 2: 238]

The context  pr ior to 2: 238 discusses formal/ public orat ions/ vows/ bonds. The core meaning of these

orat ions/ vows, as implied by the root , are to go/ turn towards in a close/ posit ive manner. This view

is given further  weight  by the use of "QaNiTeena/ obedience" at  the end of the ayat / sign. And the

reference of "the most  balanced orat ion/ bond" ( i .e. al quran) provides a per fect  link for  2: 239.

So when the sacred months are passed, then you may ki ll  t hose who have set -up par tners wherever

you find them, and take them, and sur round them, and stand against  them at  every point . I f t hey

repent, and uphold the salat , and contr ibute to the zakat , t hen you shall leave them alone. GOD is

forgiving, Merciful. [ 9: 5]

I s God saying here that  the unbelievers m ust  perform  prayers if they are going to be

forgiven by the people? The essent ial point  of prayer  is that  one believes in a higher being!

Therefore why force them into praying if they are idolaters? I f so, this would cont radict  2: 256 "no

compulsion in  the system/ religion".

They said:  'oh Shuaib, does your  salat  inst ruct  you that  we leave what our  fathers served, or that

we do with our money as we please?. You then are the compassionate, the sane! '.[ 11: 87]

Receiving instruct ion/ law s through prayer? How does Shuaib's "prayer " affect  the spending of

others?

Do you not  see that  everything in the heavens and the ear th glor ifies GOD, even the birds

assembled (with wings expanded)? Each knows its salat  and its glor if icat ion. And GOD is fully aware

of everything they do. [ 24: 41]

Do birds pray? Do they have a special prayer? I f so, does this have any suppor t  in al quran?

And from the Nomads are those who believe in  God and the last  day, and he looks upon what  he

spends to make him closer to God, and the salawat  to the messenger . I t  indeed makes them closer.

God will  admit  them in His mercy;  God is Forgiving, Merciful. [ 9: 99]

How  does looking upon w hat  one spends m ake one closer to the prayers of the

m essenger?

Take from their  money a char ity to pur ify them and bet ter them with it , and salla t hem. Your  salat  is

a t ranquili ty for  them, and God is Hearer , Knowledgeable. [ 9: 103]

How  can one's salat  be a t ranquillity/ assurance for  someone else?

So she pointed to him (Jesus) . They said:  "How can we talk to someone who is a chi ld in  a cradle?"

He (Jesus)  said:  " I  am God's servant , He has given me the scr ipture and made me a prophet ". "And

about:blank
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He made me blessed wherever  I  was, and He enjoined me with the salat  and the zakat  as long as I

am alive" [ 19: 29-31]

Did Jesus perform  the prayer  as long as he w as alive? Does this mean as a baby he did the

'wudu ' ( the t radit ional sequence of washing), bowed and prostrated as is t radit ionally done?

In each of these examples, are you having to force your opinion on the verse?

Well known t ranslators (e.g. Yusuf Ali)  have used different  words depending on context , see the

following for one example:

Yu-sal- lu means prayer  in Chapter  4 Verse 102 but  not  in Chapter  33 Verse 56. Same word,

different  t ranslat ion.

 

Are you sure salat= prayer? Definitely not  in all  occur rences.

 

 

about:blank
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